Lesson 8 — The Synoptic Gospels

The word God, which is the power of God
for the salvation of all who believe (see Rom.
1:16), is set forth and shows its power in a
most excellent way in the writings of the New
Testament. For when the fullness of time ar-
rived (see Gal. 4:4), the Word was made
flesh and dwelt among us in His fullness of
graces and truth (see John 1:14). Christ
established the kingdom of God on earth,
manifested His Father and Himself by deeds
and words, and completed His work by His
death, resurrec-tion and glorious Ascension
and by the sending of the Holy Spirit.
Having been lifted up from the earth, He
draws all men to Himself (see John 12:32,
Greek text), He who alone has the words of
eternal life (see John 6:68). This mystery
had not been manifested to oth-er
generations as it was now revealed to His
holy Apostles and prophets in the Holy Spirit
(see Eph. 3:4-6, Greek text), so that they
might preach the Gospel, stir up faith in
Jesus, Christ and Lord, and gather together
the Church. Now the writings of the New
Testa-ment stand as a perpetual and divine
witness to these realities.

Dei Verbum 17

The the writings of the New Testament hands on
“the ultimate truth of God's Revelation. Their
central object is Jesus Christ, God's incarnate
Son: his acts, teachings, Passion and
glorification, and his Church's beginnings under
the Spirit's guidance” (CCC 124). The CCC
teaches precisely about the New Testament,
especially the Gospels. The following paragraphs
of the CCC were taken from the Dogmatic
Constitution on Divine Revelation and previous
documents.

The Gospels

The Gospel is a special genre presenting the Good
News that Jesus came to proclaim the Kingdom of
God, the forgiveness of sins and shows special
concern for the poor.

Bai 8 — Cdc Tin Mirng Nhat Lam

Bai 8 — Cac Tin Mirng Nhit Lam

Trong cdc sach Tan Uéc, Loi Thién Chiia la
quyén nang ctia Thién Chita dé ciru roi moi
tin hitu (x. Rm 1,16), dwoe trinh bay va biéu
dwong swc manh cdch tréi vuot. That vay,
khi dén thoi vién man (x. Gl 4,4), Ngéi Loi
da thanh xac pham va cw ngu giita chung ta,
day tran dn sung va chan Iy (x. Ga 1,14).
Chia Kité da thiét ldp Nude Thién Chiia
trén tran gian; bdng viéc lam va 161 néi,
Ngai dd biéu 19 Cha Ngdi va chinh Ngai ra;
va khi chét, song lai va 1én troi vinh hién, khi
cir Thanh Than dén, Ngai dd hodn tdt cong
viéc ciia Ngai. Chinh Ngdi, la Pdng doc nhat
c6 nhitng 167 ban si song doi doi, khi dwoc
ndng lén cao khéi mat dat (x. Ga 12,32, ban
hy-lap), Ngai da kéo moi ngueoi dén véi minh
(x. Ga 6,68). Nhung mau nhiém nay chuwa
bao gio diwgc t6 cho cdc thé hé khdc biét, nay
da dwoc mac khai trong Thanh T, han cho cac
thanh Téng dé va cdc Ngon sir cuia Ngai (x.
Ep 3,4-6, ban hy-lap) dé ho rao gidng Phiic
Am, khoi dong long tin vao Puc Giésu, la
Pang Kité va la Pire Chila, va quy tu Gido
Hoi. Vé nhitng viéc nay, cdc sich Tan Udce
van con néu ra mét bang chirng truong ton
va than linh.

Dei Verbum 17

Cdc sdach Tan Ude “truyén lai chan 1y toi hdu ciia
mac khai ciia Thién Chia. Péi twong chinh cua
chung la Chua Giésu Kito, Con Thién Chua nhdp
thé: cdc viéc lam va gido hudn cia Nguwoi, cude
khé nan va viéc tén vinh Ngwoi, va nhitng buéc
dau cua Hoi Thanh Ngwoi dudi tic déng ciia
Chita Thanh Than (GLHTCG 124). Sach Giao Ly
day mot cach rit chinh xac vé Tan Udc, dic biét
la cac Sach Tin Mung. Cac doan dudi day cua
Giao Ly duoc trich tir Hién Ché Mdc Khdi ciia
Thién Chua va cac van kién trudc do.

Cac Sach Tin Mung

Tin Mimg 1a mot thé van dic biét trinh bay Tim
Mimng rang Chta Giésu da dén dé rao giang Nudc
Thién Chua, on tha tdi va bay té quan tdm dac biét
dén nguoi nghéo
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125. The Gospels are the heart of all the
Scriptures "because they are our principal source
(praecipuum testimonium) for the life and
teaching of the Incarnate Word, our Savior".”

126. We can distinguish three stages in the
formation of the Gospels:

1. The life and teaching of Jesus. The Church
holds firmly that the four Gospels, "whose
historicity she unhesitatingly affirms,
faithfully hand on what Jesus, the Son of
God, while he lived among men, really did
and taught for their eternal salvation, until
the day when he was taken up.” (DV 19; cf.
Acts 1:1-2)

The oral tradition. "For, after the ascension

of the Lord, the apostles handed on to their

hearers what he had said and done, but with
that fuller understanding which they,
instructed by the glorious events of Christ
and enlightened by the Spirit of truth, now

enjoyed.” (DV 19).

3. The written Gospels. "The sacred authors,
in writing the four Gospels, selected certain
of the many elements which had been
handed on, either orally or already in writ-
ten form; others they synthesized or ex-
plained with an eye to the situation of the
churches, while sustaining the form of
preaching, but always in such a fashion that
they have told us the honest truth about
Jesus."

127. The fourfold Gospel holds a unique place in
the Church, as is evident both in the veneration
which the liturgy accords it and in the surpassing
attraction it has exercised on the saints at all
times:

There is no doctrine which could be better, more
precious and more splendid than the text of the
Gospel. Behold and retain what our Lord and
Master, Christ, has taught by his words and ac-
complished by his deeds (St. Caesaria the Younger
to St. Richildis and St. Radegunde: SCh 345, 480).

But above all it's the gospels that occupy my mind
when I'm at prayer; my poor soul has so many
needs, and yet this is the one thing needful. I'm
always finding fresh lights there; hidden meanings
which had meant nothing to me hith-erto (St.
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125. Cdc sdach Tin Mirng 13 tam diém cua tat ca
cac sach Thanh Kinh “vi 1a chtng tir chinh yéu vé
doi séng va gido huan cua Ngoi Loi Nhap Thé,
Péng Ctru Chudc chung ta” (Dv 18).

126. Chung ta c6 thé phan biét ba giai doan trong
viéc hinh thanh céc sach Tin Mung:

1. Cudc doi va gido hudn ciia Chia Giésu. Hoi
Thénh qua quyét cach chic chian ring bon
sach Tin Mung “ma Hoi Thanh khong ngan
ngai xac dinh lich st tinh, trung thanh luu
truyén nhimg gi Chua Giésu, Con Thién

Chua, khi séng giira loai ngudi, that sy da lam

va da day nham phan rdi doi doi cta ho, cho

to1 ngay Nguoi dugce dua 1én troi”.

Gido huadn truyén khdu. “That vay, sau khi

Chua 1én troi, cac Téong Do da truyén lai cho

nhimg ngudi nghe nhimg diéu Nguoi dé noi

va di lam vé6i sy thong hiéu ddy du hon ma
chinh cac ngai c6 nho hoc dugc tir cac bién
¢b vinh hién ctia Chuia Kité va nho anh séng

Than chan 1y day d&”.

3. Cdc sach Tin Ming. “Vay cac thanh su, khi
viét bon sach Tin Mumng, da chon mot s6 trong
nhiéu diéu da dugc truyén lai bang miéng hay
da dugc viét ra rdi, cac diéu khac, cac ngai
téng hop hay giai thich mot s6 diéu tuy theo
tinh trang ctia cAc Hoi Thanh, trong khi van
gitr nguyén hinh thirc gidng day, nhung luén
luén nhim truyén dat cho chung ta nhiing
diu xac thyc va chan thanh vé Chua
Giésu”(DV 19).

127. Bén sach Tin Mung gilt mét dia vi doc nhét
trong H6i Thanh, nhu 6 thé thdy duoc qua long
ton kinh ma phung vu danh cho Tin Mung va qua
stre thu hiit khong gi sanh bang cta Tin Mung d6i
v6i cac Thanh trong moi thoi dai.

“Khong gi4o 1y nao cao trong hon, tét hon, quy hon
va sang chéi hon ban van TM. Anh chi em hay xem
va hiy ghi nh¢ nhiing gi Chua va Thdy cua ching
ta 1a Puc Kitd da giang day bang 10i néi va thuc
hién bang guong sang ctia Nguoi”( T. Césaria Junio,
Epist. ad Richildam et Radegundem: SC 345, 480).

“Trén hét moi sy, chinh Tin Mimg nudi dudng toi
trong céc kinh nguyén cua toi; noi Tin Mung t6i gép
duoc tit ca nhitng gi can thiét cho linh hdn hén mon
cua toi. Trong do t6i lubn kham pha ra nhiing anh
sang moi, nhimng y nghia con an gidu va huyén
nhiém” (Th. Térésa Hai Dong Giésu, Manuscrit A,
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Therese of Lisieux, Autobiography of a Saint, tr.
Ronald Knox (London: Collins, 1960), 175.).

The Synoptic Problem

The synoptic Gospels offer a “common vision”
(or synopsis) of Jesus with regard to the outline of
his ministry.

Matthew, Mark and Luke have a remarkable
similarity in both wording and structure. They
can put into parallel columns and viewed together
at one glance. They must somehow related to each
other.

Most scholars refer to this commonality is triple
tradition (common to all three Gospels) and
double tradition (common to Mt and Lk). These
Gospel have so much in common that some
scholars argue that there must have been some
dependence of one or two on the other or on a
common written source.

Here is schema of this issue: Mk has 661 verses,
Mt has 1068 verses, and Lk has 1149 verses. 80%
of Mark’s verses are reproduced in Mt and 65%
in Lk. The Marcan material found in both other
two is called “triple tradition.” The approximate
220-235 verses (in whole or in part) was not found
in Mark, but have common in Mt and Lk is called
“double tradition.” In both instances, so much of
the order in which that common material is
presented and so much of wording in which it is
phrased are the same that dependence at the
written rather than simply at the oral level has to
be posited.

The main questions that are involved in these
synoptic Gospels are:

e Which of these three Gospels is written
first?

e How the Gospels rely on each other or
other sources (if there is any)?

e What sources may have been major
solutions or hypotheses (Augustinian,
Griesbach, Two-Source, Neo-Griesbach,
and Modified Two-Source) and the
strengths and weaknesses of each?

(1) Augustinian hypothesis: This hypothesis,
dating back to Augustine in the 4th AC, is the
oldest explanation; it was generally accepted by
the Roman Catholics up to the middle of the 20th

Bai 8 — Cdc Tin Mirng Nhat Lam

83v: Manuscrits autobiographiques (Paris 1992)
268).

V4n D& Nhit Lim

Céc Tin Mung Nhat Ldm dua ra mot “cai nhin
chung” (hay tong quat) vé Chua Giésu theo
nhitng dac diém chinh cta tac vu cia Nguoi.

Matthéu, Marcd va Luca gidng nhau mot cach
dang ké vé ca tir ngit 13n cau tric. Ching co thé
dit theo nhiing cot song song dé nhin chung cach
thoang qua. Chung phai lién h¢ véi nhau theo mdt
cach nao do.

Hau hét cac hoc gia goi su giébng nhau nay la
truyén thong tam ban (chung cho ca ba Tin Mung)
va truyén thong song ban (chung cho Mt va Lc).
Cac TM nay co rat nhleu diém chung dén ndi mot
s6 hoc gia 1ap luan rang phai c6 su 1€ thudc nao
do gitrta mot hay hai TM vao mdt TM khac hay
vao mot ngudn van chung.

Pay 14 luge dd cua van dé nay: Mc co 661 cau, Mt
c6 1068 cau, va Lc c6 1149 cau. 80% cta nhiing
cau trong Mc dugc ghi lai trong Mt va 65% trong
Lc. Tai liéu ctia Marco duoc tim thiy trong cé hai
Tin Mimg kia dugc goi 1a “truyén thong tam ban”.
Khoang 220-235 cdu (toan thé hay mot phan)
khong c6 trong Mc, nhung c¢6 chung trong Mt va
Lc duoc goi 1a “truyén théng song ban.” Trong
ca hai truong hop, c6 qua nhiéu tai liéu chung
dugc trinh bay va nhiéu tir ngir ma trong d6 dugc
viét gibng nhau, 14 nhitng diéu 1 thudc vao ban
van viét hon 1a chi vao mirc d6 truyén khau phai
thira nhan.

Nhimng cau hoi chinh lién quan dén cac Tin Mimg
Nhat Lam nay la:

e Trong ba Tin Ming, Tin Mimg nao dugc viét
trudce?

e (Cac Tin Mung I¢ thudc vao nhau va 1¢ thudc
vao cac ngudn khac (néu c6) nhu thé nao?

e Nhimg ngudn nao 1a giai phap hay thuyét
chinh (Augustind, Griesbach, Hai Ngudn,
Tan - Griesbach, va Hai Nguon X¢ét Lai) ciing
vu diém va khuyét diém cua mdi giai phap
nay?

(1) Thuyét Augustiné: Thuyét nay da cé tir thoi

thanh Augustind ¢ thé ky thir tu SCN, 1a cach giai
thich 1au doi nhat; cach chung duoc nguoi Cong

Gi4o Roma chap nhan cho dén giita thé ky thir 20,
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AC, and still has respectable advocates. In this
Augustinian approach the canonical order is the
order of dependence: Mt was written first, Mk
severely abbreviated Mt, and then came Lc. The
strength of this hypothesis is that it is able to give
a sound explanation of triple tradition of the Mt,
Mk, and Lk, and the differences of Mt and Lk.

Matthew (1)
l ——, Mark(2)

Luke (3)

On the other hand, we may be troubled by the fact
that why Mk omitted so much of Mt’s account if
Mk wrote dependently from Mt? And it was
unable to explain the double tradition of Mt and
Lk. If Luke wrote independently from Mt, could
such an agreement (almost words by words), that
was not found in Mk, have come about by pure
coincidence?

(2) Griesbach hypothesis (Two Gospel hypo-
thesis): In 1789, Griesbach proposed a theory of
dependence in which the order was Mt, Lk and
Mk. The Griesbach hypothesis attempts to meet
the difficulty by placing Mk last in Augustinian
hypothesis and evaluating it mostly as a digest
that reports material where Mt and Lk agree. Yet
Mk omits the whole double tradition where Mt
and Lk agree. Likely, Griesbach argued that Mk
must have both Mt and Lk for his Gospel.

Matthew (1)
Luke (2)

o

Mark (3)

The strength of this hypothesis is that it is able to
explain both the triple and double tradition. It is
able to explain why Mt and Lk frequently agree,
over against Mk; Mk and Lk over against Mt; and
Mk and Mt over against Lk. At the same time, it
presents a difficulty in explaining that fact that if
Lk copied Mt, why did Lk not make some effort
to reconcile the difficulty where Lk and Mt have
almost contradictory accounts, e.g., Jesus’
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va van c6 nhitng ngudi dang kinh cb vo. Theo tiép
can Augustind nay thi thtr ty trong quy dién ciing
1a tha tu cia viée 1& thudc nhau: Mt duogc viét
trude, Mc tom luoc Mt rat nhiéu roi dén Le. Uu
diém cua thuyet nay lano cung cap mot giai thich
vitng chic vé truyén thong tam ban cua Mt, Mc,
va Lc, cung su khac bi¢t gitra Mt va Lc.

Matthéu (1)
———— Marco (2)

L /
uca (3)

Tréi lai, ching ta c6 thé thic mic vé su kién 1a tai
sao Mc bo sot qua nhiéu tuong thuat trong Mt néu
Mc viét theo Mt? Va n6 ciing khong thé giai thich
duoc truyén thdng song ban giira Mt va Lc. Néu
Lc viét doc lap v6i Mt thi lam sao c6 nhiing diéu
khéng co trong Mc lai gidng Mt nhu thé (hau nhu
gidng timg chir), khong 1& vi ngiu nhién ma ra
sao?

) T huyet Griesbach (Thuyet Hai Tin Mzmg)
Vao nam 1789, Griesbach dé ra mot thuyét vé su
1¢ thuoc 1an nhau giita cac TM trong d6 thir tur 13
Mt, Lc va Mc. Thuyét Griesbach c¢6 ging giai
quyét kho khin bang cach dit Mc sau cing trong
thuyét Augustind va dinh gia TM nay hau nhu
mot sach tom tit nhimng diéu ma trong d6 Mt va
Lc dong ¥ v6i nhau. Nhung Mc bo di toan thé
truyen thong song ban ma trong do Mt va Lc
gidng nhau. C6 1&, Griesbach da 1y luan rang Mc
phai c6 ca Mt va Lc dé viét TM cua ngai.
Matthéu (1)

Luca (2)

L

Marco6 (3)

Uu diém cua thuyét ndy 1a n6 c6 thé giai thich ca
truyén thong tam ban lan song ban. N6 co thé giai
thich tai sao Mt va Lc thuong dong ¥ v6i nhau hon
v6i Mc; Mc va Le dong ¥ véi nhau hon Mt; va Mc
va Mt ddng ¥ v6i nhau hon Le. Dong thoi, thuyét
nay cling gap mot kho khan trong viée gidi thich
su kién 1a néu Lc chép cua Mt, tai sao Lc khong
¢ ging hoa giai sy kho khin vé viéc Lc va Mt
hau nhu ¢c6 cac tuong thuat trai nguoc nhau, nhu
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infancy. Also it left out the differences of the Mt
and Lk.

(3) Two sources hypothesis: This hypothesis was
proposed by some German protestant scholars in
early 19" AC. They proposed Mk was written
first. Mt and Lk depended on Mk and wrote
independently of each other. What Mt and Lk
have in common and did not derive from Mk is
explained by positing Q, abbreviation of Quelle
which meant "source" in Germany.

Mark (1) Q
Mt Luke

The problem is there is no physical evidence of
any kind that prove Q existing. Also it is unable
to explain for the “minor agreement” where Lk
and Mt agree, over against Mk. On the other
hands, this argument seems to be more appealing
to many biblical scholars. The basis argument for
Mk priority is that it solves more problems than
any other theory. It offers the best explanation for
why Mt and Lk so often agree with Mk in order
and wording, and allows reasonably surmises for
why Mt and Lk differ from Mk when they do so
independently.

\NIX

Matthew Luke

B.H. Streeter (1924) pointed out some unique
materials belong solely to Lk and solely to Mt
besides triple and double tradition. He proposed
that what is unique to Lk is derived from a source
called “L” and what is to Mt called “M.” This
hypothesis at least in theory offers best
explanation of the synoptic problem. Yet its
argument basically depend on the existence of the
sources that are presumably posited without any
proof of existence whatsoever. In other words, its
argument essentially depends on something
uncertainty whatsoever.

Bai 8 — Cdc Tin Mirng Nhat Lam

cau truyén thoi tho 4u cua Chua Giésu. Thuyét
nay ciing bo qua céc khac biét gitra Mt va Lec.

(3) Thuyét Hai Nguén: Thuyét nay duoc mot sd
hoc gia Tin Lanh nguoi Dirc dé ra vao dau thé ky
ther 19. Ho cho rz‘“mg Mec duoc viét trude nhat. Mt
va Lc 1€ thudc vao Mc va hai Tin Mung nay dugc
viét doc 1ap v6i nhau. Tai liéu ma Mt va Lc ¢o
chung va khong khai trién tir Mc duoc goi 1a Q,
viét tit cta chit Quelle trong tiéng Dtic c6 nghia
1a "ngudn".

Marco (1) Q
Matthéu Luca

Vén dé 1a khong co bt ctr bang chimg cu thé nao
minh chimg c¢6 nguén Q. Thuyét nay ciing khong
thé giai thich dugc “sy twong dong nhé” khi Le va
Mt giéng nhau ma khac véi Mc. Trai lai, 1y ludn
nay c6 vé hap din hon dbi véi nhiu hoc gia
Thanh Kinh. Ly luén cén ban cho uu tién Mc la
né6 giai quyét duoc nhiéu khé khin hon cac thuyet
khac. N6 cung cdp cach giai thich hay nhét veé
viée tai sao Mt va Lc thuong dong ¥ v6i Mc vé
thr tu va van tu, cung cho phép nguoi ta dua ra
nhitng phéng doan hiru 1y cho viéc tai sao Mt va
Lc khac Mc khi hai tac gia nay viét cach doc 1ap.

VA4

Matthéu Luca

B.H. Streeter (1924) da vach ra rﬁng mot sb tai
li¢u dac biét chi co trong Lc va chi co trong Mt
bén canh truyén thong tam ban va song ban. Ong
dé nghi rfmg cac diéu dic biét cua Le duoc rat ra
tr mot nguodn la “L” va nhitng gi déc biét trong Mt
duoc it ra tir ngudn 1a “M.” It ra trén 1y thuyet
thuyét nay dé ra giai thich hay nhat cho van dé
nhat 1dm. Nhung ly luan cua no 1€ thudc vao sy
hién hiru cta cac nguon phong dodn ma khong co
bang ching nao ca vé sy hién hitu ciia ching. Noi
cach khéc, 1y luan cta thuyét nay tu ban chat 1¢
thudc vao mot didu gi hoan toan khong chic chén.
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Matthew’s Gospel

Matthew’s Gospel was written for the Jews to
demonstrate that Jesus fulfils the Jewish
Scriptures. He begins his gospel with a genealogy
illustrating the descent of Jesus from Abraham,
father of the Jews, and from king David (The
Jewish People 70). Matthew, unlike Mark,
provides stories of the birth of Jesus. They are
punctuated by Old Testament citations which are
declared to have been brought to fulfilment. These
stories highlight the role of Joseph in accepting
and protecting Mary’s child and, with the coming
of the magi, show Jesus to be saviour of all the
nations. They also suggest, at the very beginning
of the gospel, that the political and religious
leaders are hostile to the Messiah.

The Sermon on the Mount

Matthew introduces five major speeches of Jesus.
The five speeches are understood to reflect the
five books of Moses, the Jewish Torah, which we
know as the Pentateuch. Jesus is the new prophet,
greater than Moses. They are:

e Sermon on the Mount (5-7)
e Sermon on the Apostles (10) - Mission

e Sermon on the Kingdom (13) — use
parables

e Sermon on Leadership and Church Life
(18)

e Sermon on the Last thing (24-25)

These five sermons are messages of hope and
encouragement to His disciples in troubled times.

e Jesus teaches us that God the Father
always loves us and blesses us as His
children. He knows our needs and always
cares for us. Because of that we must trust
in the providence of God.

e In the mean times, because we have the
same Father in Heaven, we also must love
each other as God has loved us.

e AsJesus’disciples we are sent by the Lord
to go proclaiming this Good News to
others and in the name of the Lord, heal
them and help them.

In the sermon on the Kingdom, Jesus used many
parables to explain allegorically the Kingdom of
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Tin Mirng Thanh Matthéu

Tin Mimng Thanh Matthéu duoc viét cho nguoi Do
Thai dé chtirng minh rang Chtia Giésu da lam tron
Thénh Kinh Do Thai. Ngai bit dau TM ciia minh
v6i mot gia pha trinh bay gdc gac cua Chua Giésu
tr Abraham, to phu dan Do Thai va tir vua David
(Ddn Do Thai 70). Mt, khong giébng Mc, cung cip
cac chuyén vé giang sinh ctia Chua Giésu. Ching
duoc nhdn manh véi céc trich dan Cuu Udc duoc
tuyén b 1a da dwoc hoan thanh. Cac chuyén nay
nhan manh vai tro cia Thanh Giuse trong viéc
chap nhén va bao vé ngudi con ciia Me Maria, véi
su xuét hién cta cac dao si, cho théy Chua Giésu
1a d4ng ctru tinh ctia moi dan toc. Ching ciing dé
ra, ngay tir dau Tin Mg rang cac nha ldnh dao
chinh trj va t6n gido thi nghich v6i DPang Mésia.
Bai Gidng trén Nui
Matthéu gidi thiéu nam bai giang chinh ctia Chaa
Giésu. Nam bai giang duoc hiéu dé phan anh nim
sach ctia M6sé, Torah cia dao Do Théi, ma chiing
ta goi la Ngii Kinh. Chua Giésu la vi ngén sit moi,
cao trong hon M6sé€. Chung la:

e Bai giang Trén Nui (5-7)

e Bai giang vé cac Mon Dé (10) — Truyén Gido

e Bai giang vé Nudc Troi (13) — str dung céac

du ngdn
e Bai giang vé Lanh Pao va Doi Séng Hoi
Thanh (18)
e Bai giang vé Canh Chung (24-25)

Nam bai giang nay la cac st di¢p hy vong va khich
1¢ cho cdc mon d¢€ trong nhirng luc kho khan.

e Chua Giésu day rang Thién Chta Cha ludn
yéu thuong va chuc phic cho chung ta nhu
con cai Ngai. Ngai biét chung ta can gi va
ludn san soc cho chiing ta. Chinh vi thé chiing
ta phai tin cay vao sy quan phong cua TC.

e DPong thoi, vi ching ta c6 cing mot Cha trén
Troi, nén ching ta cling phai thuong yéu
nhau nhu Chua yéu thuong ching ta.

e L[4 mon dé Chua, chung ta dugc Chua sai di
loan bdo Tin Mung nay cho nhiing nguoi
khac va thay mat Chua chira lanh va giap do
ho.

Trong bai giang vé Nudc Troi, Chia Giésu da
dung nhiéu du ngdn dé giai thich cach biéu tuong
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God when He used many stories that were
familiar with His hearers.

The first and greatest of the speeches is the
Sermon on the Mount (Matthew 5-7). Christians
and many others treasure the Beatitudes, with
which the Sermon begins, in which we are taught
how God turns what the world considers
misfortune into channels of blessing. God looks
with love on the poor and the gentle, the merciful
and the pure in heart. Jesus declares solemnly that
he has come to bring the law and the prophets to
fulfilment and demonstrates this in his
authoritative teaching. Jesus develops Jewish
teaching on tenets of the law and on almsgiving,
fasting and prayer, the traditional good works
among the Jews. The Sermon contains the
challenge of Jesus to be ‘perfect as your heavenly
Father is perfect’ (Matthew 5:48), a challenge
with us to this day.

Matthew’s gospel is the only gospel to speak ex-
plicitly of the ‘church’ (ekklesia in Greek). It con-
tains the commissioning of Peter by Jesus
(Matthew 16:18). The faith of Peter, which will be
sorely challenged and is not without fault, is
nevertheless the rock of the Church. Jesus in-
structs the disciples about community life (Mat-
thew 18).

Matthew alone presents the Last Judgement, a
dramatic challenge to the service of the least of
our brothers and sisters (Matthew 25:31-46). This
challenge should never be forgotten by Christians,
especially in our day, when so many of our
brothers and sisters are in need and suffering from
poverty, sickness, oppression or violence, and
when the means to remedy so many situations of
want are available to the powerful. The Gospel of
Matthew, which had begun with the magi from
distant lands, ends with the mission to the nations.
Jesus, who came first for his own Jewish people,
sends out the disciples to teach the gospel to all
nations and to baptise (Matthew 28:16-20).

Mark’s Gospel

Mark’s gospel was written for the persecuted
Christians in Rome. It is traditionally linked to
the preaching of St Peter in Rome, and begins
with a proclamation of Christian faith. Jesus is
described as ‘Christ’ and ‘Son of God’ in the

Bai 8 — Cdc Tin Mirng Nhat Lam

vé Nudc Thién Chua khi dung nhitng cau chuyén
quen thudc vai cac thinh gia cua Nguoi.

Bai giang dau tién va 1on nhit 1a Bai Giang Trén
Nui (Matthéu 5-7). Kitd hitu va nhiéu nguoi khac
tran quy Bat Phiic, ma véi no bai giang mo déu,
trong d6 chung ta duge day cach TC bién diéu thé
gian coi 1a bat hanh thanh méang an phic. TC wu
4i nhin nhitng ngudi nghéo kho va hién lanh, c6
long thuong xo6t va trong sach. Chua Giésu long
trong tuyén bd rang Nguoi dén dé lam tron Lé
Luat va cac 10 tién tri va ching t6 diéu dy trong
viéc giang day c6 uy quyén cia Nguoi. Chia
Giésu khai trién giao huén Do Thai vé cac nguyén
tac ciia Lé Luat va bo thi, an chay va ciu nguyén,
viéc lanh theo truyén thdng giira dan Do Théi. Bai
Giang chira dung cac thach d6 cia Chua Giésu la
hdy nén ‘hoan thién nhu Cha trén troi 12 Pang
hoan thién’ (M? 5:48), mot thach db voi chung ta
cho dén ngay nay.

Tin Mimg Matthéu 14 Tin Mimg duy nhat néi 16
rang vé ‘Hoi Thanh’ (ekklesia trong Hy Lap). N6
chira dyng viéc Chua Giésu trao quyén cho Thanh
Phérd (Mt 16:18). Duc tin ctia Thanh Phérd, s€
dugc thir thach vo cling va khong phai khong vép
ngd, van 1a da tang cua Hoi Thanh. Chia Giésu
day dd cac mon dé vé doi séng cong dong (Mt 18).

Mot minh Matthéu trinh bay vé Phan Xét Chung,
mot thach d6 dang ké dé phuc vy nhimg ngudi bé
nho nhat trong anh chi em ching ta (Mt 25:31-46).
Céc Kito hitu khong bao gio duoc quén thach db
nay, dac biét l1a trong thoi dai ching ta, khi qué
nhiéu anh chi em minh dang thiéu thén va chiu
canh nghéo doi, bénh tét, ap birc hay bao lyc, va
khi cac phuong tién c6 san dé khac phuc rit nhiéu
hoan canh thiéu thén dang nam trong tay nhimng
nguoi quyén thé. TM Matthéu, da bat dau véi cac
dao si tir cac ving dat xa xam va két thuc véi st
vu truyén gido cho muén dan. Chua Giésu, Dang
da dén trudce hét cho chinh dan Do Thai cua minh,
da sai caic mon d¢ di giang day Tin Mung cho
muodn dan va rua toi cho ho (Mt 28: 16-20).

Tin Miurng Thanh Marco

Tin Mirng Marcé duogc viét cho cac Kitd hitu dang
bi bach hai & Roma. Theo truyén thong lién hé dén
viéc giang day cuia Thanh Phér6 & Roma, va mo
dau voi 161 cong bd due tin Kitd gido. Chua Giésu
duoc mo ta nhu ‘Duc Kité’ va ‘Con Thién Chua’
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opening verse of the gospel as if to remind us that
the gospels are primarily catechetical and given to
us as preaching. The following verses of Mark
continue to provide a rich christology in their
presentation of Jesus. He comes as the one who is
greater than John the Baptist. He is the sinless one
who undergoes John’s baptism of repentance with
sinful men and women. He is the Spirit-filled
Messiah but also the Servant of the Lord. Filled
with the Spirit, Jesus is tested by Satan. The first
words Jesus speaks in Mark’s gospel proclaim the
coming of the kingdom, or reign, of God (Mark
1:15). This is the central theme of Jesus’ reaching
in the synoptic gospels, and many of his parables
illustrate features of the kingdom (The Jewish
People 61). Jesus proclaims God’s victory, the
certain arrival of the reign of God, and he
demonstrates the reality of that victory in his
mighty deeds, which we describe as miracles.
Mark presents them as victories over the power of
evil which brings sickness and pain to men and
women. The miracles of Jesus are confirmation of
his message. Jesus works as God works by both
deeds and words.

The opening chapters of the gospel (Mark 1-8) de-
scribe Jesus’ ministry in Galilee, where he enjoys
some success and gathers disciples together,
though the religious authorities are already con-
cerned about his popularity. Mark then has Jesus
make the difficult and dangerous journey to Jeru-
salem, where after a brief ministry he will be ar-
rested, tortured and executed.

Mark effectively portrays the steadfast commit-
ment of Jesus to do the will of the Father by mak-
ing the lonely journey to the cross. The journey of
Jesus to Jerusalem is also a journey of the disci-
ples who accompany him, struggling to come to
terms with his fate. The suffering and crucifixion
of Jesus are presented with great realism by Mark.
At Jesus’ death it is the Roman centurion who
proclaims his greatness (Mark 15:39). Mark re-
ports the discovery of the empty tomb and an ap-
pendix to the gospel gives a summary of accounts
of the appearances of the risen Jesus (Mark 16:1-
8 and 16:9-20).

Luke’s Gospel

Lukes’ Gospel was written for the Gentile
Christians. Like the Gospel of Matthew, Luke’s
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trong cdu mé dau cia TM nhu mudn nhic ching
ta rang TM chii yéu 1a gido 1y va dugc ban cho
chung ta nhu bai giang. Cac céu sau cua Marco
tiép tuc cung cap mot Kitd hoc phong phu trong
trinh bay Chua Giésu cua ching. Ngudi dén nhu
Pang cao trong hon Gioan Tay Gia. Nguoi l1a
Déng vo toi, chiu phép rira sam héi ciia Gioan véi
cac nguoi toi 161. Nguoi 1a Dang Mésia ddy Thanh
Than nhung ciing 1a Téi Té Chua. Py Thanh
Than, Chta Giésu bi Satan thir thach. Céc 16i dau
tién ciia Nguoi trong TM Marcd cong bd su tri
dén cua Nudc hay triéu dai Thién Chaa (Mc 1:15).
Day 1a chui dé chinh ma Chua nhiam dén trong cac
Tin Mimg Nhét Lim, va nhiéu du ngon ciia Nguoi
minh hoa cac khia canh ctia vwong quéc (Ddn Do
Thai 61). Chiia Giésu cong bd chién thing cua
Thién Chua, su chic chén tri dén cua Nuéce Thién
Chua, va Ngudi chimg t6 thyc tai ctia chién thing
4y bang cac viéc ca thé cua Ngudi, ma ching ta
goi 1a phép la. Marcd trinh bay chiung nhu chién
thiang quyén nang sy dir, 13 diéu dem bénh tat va
dau don cho nguoi ta. Cac phép la cua Chua xéc
nhan st di¢p cua Nguoi. Chua Giésu lam vi¢c nhu
Thién Chua lam bang ca 1i ndi va viéc lam.

Céac chuong mo dau cua Tin Mimng (Mc 1-8) mo
ta sir vu cua Chua Giésu ¢ Galiléa, noi Nguoi co
mét sb thanh cong va thu thap cac mon d¢, du cac
nha lanh dao ton gido di quan tim vé danh tiéng
cua Nguoi. Sau do, Marcé c6 Chua Giésu lam
cuoc hanh trinh kho khian va nguy hiém 1én
Giérusalem, noi ma sau mot thoi gian phuc vu
ngén, Nguoi bi bat, bi tra tin va hanh quyét.

Marcd mo ta cach hiéu qua quyét tim kién dinh
lam theo Y Chtia Cha cua Chiia Giésu bang cudc
hanh trinh c¢6 don dén thap gid. Cudc hanh trinh
cua Chua Giésu lén Giérusalem ciing 1a mot cudc
hanh trinh cta cac mon dé déng hanh véi Nguoi,
dAu tranh dé chép nhén sd phan cua minh. Cudc
kho nan va dong dinh cua Chtia Giésu da dugc Mc
trinh bay rat hién thyc. Khi Chua Giésu chét,
chinh vién bach doi truong Roma cong bd b su
cao ca ciia Nguoi (15:39). Mc ké lai viéc kham
phara ngdi md trng va mot phu luc cua TM cung
cAp mot tudng thuét tom luoc vé su hién ra cua
Chua Giésu Phuc Sinh (16: 1-8 va 16: 9-20).

Tin Mirng Thanh Luca

Tin Mirng Thanh Luca duoc viét cho cac Kitd hitu
goc Dan Ngoai. Giong TM Matthéu, TM Luca
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Gospel also begins with stories of Jesus’ birth, but
in Luke they are much more extensive, providing
rich and beautiful meditations on both John the
Baptist and Jesus.

The story of the birth of Jesus is set in the context
of world history, with Luke’s reference to
contemporary rulers, including Caesar Augustus
(Luke 2:1). Despite this universal vision, the first
visitors to Jesus are local shepherds, despised and
excluded in those days. Luke also shows the
fidelity of Mary and Joseph to their Jewish faith
in their visits to the temple in Jerusalem. Mary is
a model for all in her acceptance of the will of
God, which will include suffering, and her
pondering of God’s ways in her heart (Luke 2:19,
2:35,2:51).

The ministry (of Jesus) begins for Luke with the
visit of Jesus to Nazareth, where, by reading
words from the Book of Isaiah, he proclaims the
purpose of his mission: ‘The Spirit of the Lord is
upon me, because he has anointed me to bring
good news to the poor.” (Luke 4:18) Jesus reaches
out to the sinners, to the sick, to those who are
poor, to those whom society rejects, to the for-
eigners. This ministry of inclusion constantly
challenges Christians to reach out particularly to
those who have meagre resources and to those
who are despised. The good news is that all are
cherished children of God.

In his opening chapters Luke focussed on the ho-
liness of Mary, that she above all others heard the
word of God and kept it (Luke 11:28). Luke also
stressed the faith of Elizabeth and Anna.
Throughout his gospel he recounts the ministry of
Jesus to women, and their ministry to him....
Women follow Jesus even on the road to Calvary
(Luke 23:27). Luke thus stresses, as does no other
evangelist, the close involvement of women in the
ministry of Jesus.

Luke inserts much new material in the narrative
of the journey of Jesus to Jerusalem, including
parables only found in this gospel and treasured
by Christians. The good Samaritan, a member of
a despised people, becomes an example of loving
service (Luke 10:29-37). The parable of the Prod-
igal Son emphasises the younger son’s willing-
ness to seek forgiveness, the welcoming embrace
of the loving father, and particularly the need of
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cling bat dau v6i cac chuyén giang sinh ctua Chia
Giésu, nhung trong Luca chung rong hon nhleu va
cung cap cac suy niém phong phui va dep dé vé ca
Gioan Tay Gia 1an Chiia Giésu.

Cau chuyén giang sinh cua Chua Giésu dugc dat
trong bdi canh lich st thé gidi, v6i dé cap cua
Luca dén cac nha cai tri duong thoi, gom ¢
Caesaré Augusto. Bat ké vién canh phd quét nay,
cac khach dau tién thim viéng Chua Giésu 1a cac
muc ddng dia phuong, bi coi thudng va khai trir
thoi dy. Luca cling cho thiy 1ong trung tin cia Me
Maria va Th. Giuse véi dtic tin Do Thai trong céc
cudc tham viéng Pén Tho Giérusalem. Pirc Maria
1a mot mau guong cho moi ngudi trong viéc vang
theo Y Thién Chua, s& bao gdm dau kho, va suy
nghi cach ctia Thién Chuaa trong long minh.

Véi Luca tac vu (ciia Chua Giésu) bt dau véi
chuyén viéng thim Nazareth ciia Nguoi, ¢ d6, khi
doc cac 101 tir Sach Ngon St Isaia, Ngudi cong bd
muc dich cta st vu cia minh: ‘Than Khi Chua
ngu trén t6i, vi Chua di xtrc dau cho t6i, dé mang
tin mimg dén cho nguoi nghéo’. (Le 4:18) Chua
Giésu dén cung nhitng ngudi toi 16i bénh tat,
ngheo kho, nhimg ngudi bi x@ hoi rudng bo, cac
ngoai kiéu. St vu bao gom nay lién tuc thach db
cac Kitd hiru dé dac biét dén gan nhitng ngudi c6
nghéo kho va nhiing ngudi bi khinh khi. Tin
Mimg 14 tit ca moi ngudi déu 1a con cai quy yéu
cua Thién Chua.
Trong chuong déu, Luca tap trung vao su thanh
thién ctia Ptrc Maria, rang Me, hon tit ca moi
nguoi khac, da lang nghe va giit Loi Chuaa. Luca
cling nhan manh dén dtc tin cta ba Elizabeth va
Anna. Trong subt T™, ngai ké lai st vu ctia Chta
Giésu cho cac phu nir, va tac vu cua ho voi Nguoi
. Cac phu nit theo Chua Giésu, ngay ca trén
duong dén Nui so. Vay khong c¢6 Thanh Sir nao
khéc ngoai Luca nhan manh dén su tham gia chat
ch€ cua cac phu nit trong st vu cia Chua Giésu.

Luca thém rat nhiéu tai liéu m&i vao cau chuyén
cudc hanh trinh 1én Giérusalem cua Chua Giésu,
bao gom céc du ngodn chi ¢6 trong Tin Mimg nay
va dugc cac Kitd hitu tran quy. Nguoi Samaritand
t6t 1anh, mot phan tir ciia mot dan bi khinh miét,
tro thanh moét guong phuc vu yéu thuong (Lc
10:29-37). Du ngdn Nguoi Con Hoang Pang nhan
manh viéc san sang tim sy tha thir cia nguoi con
thir, vong tay chao don cuia nguoi cha yéu thuong,
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the righteous elder brother to imitate the forgiving
welcome of the father by a change of heart in his
attitude to those who fail (Luke 15:11-32). It is a
powerful parable with much to nourish our hearts.
The parable of the Rich Man and Lazarus throws
down a strong challenge to Christians to care for
those in need who cry out to them (Luke 16:19-
31). It is a parable with enormous relevance to the
world of today. As Jesus reaches Jericho, he en-
counters Zacchaeus and proclaims the purpose of
his ministry: ‘The Son of Man came to seek out
and to save the lost.” (Luke 19:10)

Luke’s account of the death of Jesus shows him
reaching out repeatedly with healing and for-
giveness. The good thief hears the words: ‘Today
you will be with me in paradise.” (Luke 23:43)
The atmosphere of the story of Jesus’ death is sof-
tened, as the crowds return home beating their
breasts in sorrow (Luke 23:48), and the acquaint-
ances of Jesus watch from a distance (Luke
23:49). Luke’s stories of the appearances of the
risen Jesus are elaborate. The encounter of Jesus
with the two disciples on the road to Emmaus
shows the transforming, healing power of the
presence of the Risen Lord through his gifts of
Scripture and Eucharist. The hearts of the disci-
ples ‘burned within them” as Jesus explained the
Scriptures to them (Luke 24:32). Our hearts can
have the same experience of Christ’s presence on
our journey through his gifts of word and
sacrament.

Conclusion

Gospel means good news. The good news is that
Jesus came to proclaim the Kingdom of God, the
forgiveness of sins and shows special concern for
the poor. This is also the good news for us.

The Gospels are not Jesus’ biography, but
theological documents that emerged from the
Apostles and the early Christan Comminities’
reflections on the meaning of the life, teaching,
and Paschal Mystery of Jesus and found in that
extraordinary good news about what God has
done and are doing in the world.
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va dic biét 1a viéc can noi guong su chao don thur
tha ctia nguoi cha bang viéc thay ddi tam hon
trong thai dg cuia anh véi nhitng nguodi sa nga (Lc
15:11-32). D6 1a mot du ngodn day hiéu lyc dé nuodi
dudng tim hdn chung ta. Du ngon éng Pha Ho va
Lazard ném cho cac Kitd hiru mot thach ¢ manh
mé dé cham soc cho nhirg ngudi nghéo dang kéu
ctru dén minh (Le 16: 19-31). B6 1a mot du ngdn
lién quan rat 16n dén thé gi6i cua ngay nay. Nhu
Chua Giésu dén gan Giérico, Nguoi gip Dakéu va
cong bd muyc dich cuia st vu ciia minh: ‘Con ngudi
d3 dén dé tim va ctru nhitng ké dd mat’ (Lc¢ 19:10).

Tuong thuét vé cai chét cuia Chiia Giésu ctia Luca
cho thdy Ngudi nhiéu lan chira lanh va tha th.
Nguoi trom lanh nghe 161: ‘HOom nay anh s& ¢ voi
t6i trén Thién Pang’ (Lc¢ 23:43). Bau khi cta cau
chuyén vé cai chét cua Chua Giésu duoc diu lai,
khi dam dong tré vé nha lo budn dim nguc (Lc
23: 48), va nhitng nguoi quen cia Chua Giésu
ngim nhin tir dang xa (Lc 23:49). Céc cau chuyén
vé su hién ra ciia Chta Giésu Phuc Sinh cua Luca
that cong phu. Cudc gap gd cua Chua Giésu voi
hai mén dé trén duong Emmau cho thiy sy bién
d6i, quyén ning chita lanh cua su hién dién cua
Chtia Phuc Sinh qua céc hong an cua Nguoi la
Thanh Kinh va Thanh Thé. Long cta cac mon dé
‘da bung chay trong ho’ khi Chua Giésu giai thich
Thénh Kinh cho ho (Lc 24:32). Long ching ta ¢
thé c6 cam nghiém cung su hién dién cta Chua
Kit6 trong cudc hanh trinh cia minh qua nhiing
hdng an Loi Chua va bi tich cia Nguoi.

Két Luén

Tin Mung 1a tin t6t lanh. Tin t6t lanh 1a Chua
Giésu dd dén dé cong bd Nudc Thién Chua, on tha
t6i va bay to quan tim dic biét dén ngudi ngheo.
Pay cling 1a tin mung cho chung ta.

Céc sach Tin Mimg khong phai 1a tiéu sir Chua
Giésu ma 1a cac tai liéu than hoc phat XUAt tir cac
suy tu ciia cac Tong Do va cac C.D. Kitd Hitu tién
khéi vé ¥ nghia cua cudc doi, gido hudn va Mau
Nhiém Vuot Qua cia Chua Giésu va tim théy
trong 4y tin mung phi thuong vé nhimg gi Thién
Chua di va dang 1am cho thé gioi.



